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Editorial

Mind Your Business!

by John Huizenga

to school and play with my friends.” “ am a farmer, . . . a teacher, ... a housewife, ..

a student, . . . a pastor.” This Is typically the way we respond to one who inquires into
our occupation. We tell them what occupies most of our time and what we consider our busi-
ness to do. But suppose upon asking someone who they were and what they did, you received
this answer: I am a Christian. God’s purpose for me is to walk with Him in fellowship. Once |
was lost and walking in darkness, but God found me and sent His Son to die and restore me to
His fellowship. He even promised me eternal life. For this reason. I am very thankful and do all |
can to please Him and work as His servant in every way I can to gather His people into His king-
dom.” Perhaps you would think, “well, of course, | am a Christian too, but it is not such a big
deal, 1 don't need to explain that to everybody.”

But being a Christian is a big deal, and we ought to let it be known that our most important
business is that of being a Christian. No matter what our earthy occupation is, in all our work
and play, we are first of all Christians. If we as Christians are minding our business, our first
thoughts when asked who we are and what we do will be thoughts relating to our faith. These
thoughts should be “on your mind.” so to speak.

Our thoughts are very important. Even though we may be able to hide them from everyone
else, they are very important because they define who we are (Prov. 23:7). In other words, you
are what you think.

We noticed two responses. Clearly the second response comes from a spiritually minded
person. The first response may also very well comne from a spiritually minded person, but it sug-
gests that there is a tendency towards worldly mindedness. We claim to be Christians. We are
not our own but belong to our faithful Savior Jesus Christ. Our business is the kingdom of God.
We must, therefore, be spiritually minded “For to be carnally minded is death: but to be spiritu-
ally minded is life and peace” (Romans 8:6).

This is no easy task, not even for students in seminary. or ministers, or even the Apostle
Paul. Paul expresses this difficulty with these words: “that which I do I allow not: for what |
would, that do I not; but what I hate, that I do.” Peter had the same trouble; so much so that
Jesus called him “Satan” when Peter insisted on thinking in terms of an earthly kingdom (Matt.
16:23).

We must expect the same [rustrations. Spiritual struggle is a part of being spiritually mind-
ed. Each day we will wake up to the struggle in varying degrees. but we can rejoice knowing
that our soul is alive and we can look forward to the day when sin will be banished from our
life. As we struggle we must pray that in all the things we encounter. our minds will be turned
by the Spirit towards God for guidance. We have assurance from God that these prayers will be
answered and that God will give us spiritual minds. We read in the Belgic Confession that “the
Holy Ghost kindleth in our hearts an upright faith, which embraces Jesus Christ, with all his
merits, appropriates him, and seeks nothing more besides him.” (A. 22.)

Thankfulness to God is the fruit of this gift of salvation and faith. and is the manifestation

Whal do you do: what is your occupation? I am a plumber.” I am an accountant.” *I go
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of spiritual mindedness. This thankfulness can be expressed in many ways and ought to be the
first thing that shows up when someone wants to know something about you. The next time
someone asks what you do, may your first thoughts be related to your faith. Practice giving a
response that reveals these thoughts. Perhaps you could respond: “I thank the Lord that . .. ."
or “God has given me the task of . . . ,” or "My work for the kingdom is . . . .” May God come to
mind in all your conversation. Here are some more examples: “I'll see you tomorrow, the Lord
willing.” “The Lord has blessed me with a good mark on my test . . . ." “May God be with you . . .

." In all things give thanks to God.

Hyper-Calvinism & the Call of the
Gospel

(Revised Edition 1994)

by David J. Engelsma

216 pages, paper

This rather informative book presents
to the reader Hyper-Calvinism, the
well-meant offer of the gospel, and
the Reformed doctrine of the Call of
the Gospel. David J. Engelsma
clearly details a truly Calvinistic
viewpoint and warns against the
onslaught of Arminianism.
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Shipping / Handling included. U.S.
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Send order with payment to:

Reformed Free Publishing
Association

c¢/o: Daniel D. Bush

P.O. Box 2006,

Grand Rapids, MI 49501 (U. S. A))
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Winds of Doctrine

Erasmus

of

Rotterdam

by Nathan Brummel

E rasmus of Rotterdam was
one of the most brilliant
thinkers of his time. Although in
our day his books lie on book-
shelves collecting dust, in his

time he was internationally fam-

ous. It is questionable, says his biographer, Ste-
fan Zweig, whether Erasmus was a man of first-
class intelligence, but what we can be sure of is
that he was a man of unbelievably wide knowl-
edge who published books in almost every field of
human thought.

Erasmus was probably born in the mid
1460’s. His biographers do not have much materi-
al to go on about his earlier years. This is perhaps
because Erasmus did not look back with fond
memories on his younger years. He had a very dif-
ficult childhood. Erasmus began life as the illegiti-
mate son of a Catholic priest. Tragically, both his
father and mother died when he was at a young
age. Some relation then took the young orphan
into their household. But they probably did not
care for the boy very much, and their sending him
away to school at the young age of nine probably
shows that they did not care particularly about
him. At the least his adopted family probably

wanted to raise him as cheaply as possible. The
priests were always looking for bright young
minds to educate, and apparently they thought
that Erasmus had possibilities. About the only
place where one could get educated in the fif-
teenth century was in schools that the Roman
Catholic church operated, and that was where
Erasmus’ young and eager mind began to explore
the world of literature.

The schooling and ascetic life that was forced
on the students in the medieval ages goes beyond
anything that we experience in P.R. schools. The
students had to endure fasts, eat bad focd, sleep
in cold quarters, get beat by teachers, and wear
uncomfortable monkish habits. In 1487 Erasmus
went to the Augustinian monastery at Steyn,
probably not for religious reasons. but because it
had the best classical literature library in the
country. Erasmus endured the ascetic life that
was lived in the monastery until he was 26 years
old, and then he managed to escape from his
monastery. never to retumn.

The young man began to devote his life to
learning. He read and read and traveled all over
Europe gathering knowledge. He became the most
famous of the group of intellectual leaders in
Europe who became called humanists. The
humanists were rediscovering knowledge that had
been hid during the middle ages. They all wrote in
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Latin, which that that time became the universal
language of all scientists throughout Europe.
Thinkers all over Europe could put their minds
together to solve problems In the various disci-
plines. The humanists would have looked a little
peculiar to us since most of them dressed up in
black robes and only spoke in cultured Latin.
They felt it beneath them to speak in the vernacu-
lar. Their separateness from the general popula-

Luther was radical and wanted
to split up the church. Erasmus
on the other hand wanted the
church to stay together because
he knew that it would be for the
peace of Europe for them to stay
together - it would avoid religious
wars. But Erasmus also had a
vision of a Europe where dis-
agreements were put aside and
where all the different countries
and ethnic groups truly under-
stood the nature of Christianity
and the wrong of them fighting
against each other.

tion probably was the reason why they were not
as influential as they might have been.

Erasmus began publishing books, which dur-
ing his lifetime would turn into hundreds of vol-
umes, but his first step into the international
scene did not come with a scholarly writing,
rather it came from a “fun” book that he pub-
lished. He first became famous when he edited a
book of famous quotes from the original Latin.
This book became popular because the cultured
people all needed to have neat Latin quotes in
their letters to each other. Remember this was a
time before telephones, and letter writing was
truly an art in this time.

The book that really made him famous was
the only one that is still widely read in the 20th
century, called In Praise of Folly. This book was
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written as a satirical attack on the Roman
Catholic Church, and more specifically on the
priests and the pope. Erasmus had visited Rome
and seen the terrible state of the church there.
Erasmus saw the spiritual weakness of the lead-
ers in the church, realizing that the pope was
more interested in warfare and gaining of territory
than in spiritual things. The bishops and priests
were immoral and more interested in their finan-
cial welfare than in the spiritual aspect of religion.

In this book he used a woman named ‘Folly’
who brags about how she is the reason why
human cultures can function. She claims that it
is because of the evil traits in humans that society
can continue to function. Without these traits all
governments would fall, the poor would rebel
against their rich abusers, and among other
things the priests would go hungry. By using a
woman named ‘Folly’ to satirically attack the
Church, Erasmus got the book by the censors,
who in his time were very strict about what got
published and what did not. He could always say
that the positions of ‘Folly’ were not his own, and
that they were ridiculous and that no one would
hold them.

This book was one of the precursors of the
Reformation. Erasmus wrote other books which
were also critical of the established Church. He
thought that the Catholic church had lost the
focus of what true Christianity should be like.
There was a love/hate relationship between Mar-
tin Luther, another staunch critic of the Church,
and Erasmus, because they both wanted reform
in the church, but they wanted to do different
things and in different ways.

Luther was radical and wanted to split up the
church. Erasmus on the other hand wanted the
church to stay together because he knew that it
would be for the peace of Europe for them to stay
together - it would avoid religlous wars. But Eras-
mus also had a vision of a Europe where disagree-
ments were put aside and where all the different
countries and ethnic groups truly understood the
nature of Christianity and the wrong of them
fighting against each other. He was a pacifist
before pacifism was popular. He was anti-war
while Europe disrupted into terrible religious con-
flicts.

The question comes up, what can we learn
from Erasmus? One of the most important things
that we can learn from him is that rational argu-
mentation and disputation must take place in a
Christian manner. Erasmus was a steady and
rational mind in a time of brute force and radical
disputation. One example of this Is the dispute
that took place between him and Martin Luther
about the nature of human freedom.



As the Lutheran Reformation began, Erasmus
tried to keep both sides from becoming too radi-
cal. He had enough respect and eminence that
both sides of the Reformation wanted and tried to
get his support for their side. In fact at various
points in his life he could have greatly impeded
the Reformation. The first time would have been
when the elector Frederick, the protector of Martin
Luther, asked Erasmus’ position on Luther's doc-
trine. This was before the diet of Worms and Fred-
erick was not yet convinced of Luther's doctrines.
Erasmus carried enough weight that if he had
gone against Luther as a heretic (and he might
have sensed by this time that Luther was teaching
doctrines heretical to the orthodox faith) then
Frederick might not have been moved to protect
Luther, and this would have probably been
Luther’'s downfall. But Erasmus would not
respond in a straightforward way to Frederick.

He also did not show up at the diet of Worms
where his viewpoint could have possibly shifted
the way that things happened. The problem was
that Erasmus was a chicken. He simply was
afraid of his influence. He felt that the issues were
so important and dangerous that he did not want
to get involved.

Later at the Augsberg disputations, when
Melanchton, as leader of the Lutheran delegation
was discussing reunification with the Roman
Catholic Church, Erasmus again did not show his
face. The Augsberg conference was very important
in that it made the separation between the
Lutherans and Catholics permanent. Both sides
were very civil towards each other and were trying
to play down the differences in order to possibly
work towards compromise. Once again, if Eras-
mus might have been there, his influence might
have changed matters.

In his most famous disputation with Luther,
Erasmus as always tried to argue in a fair and
unemotional way. But Luther reacted against
Erasmus in strong words and terrible language,
as only Luther could do. He called Erasmus every
bad word. In fact, a large portion of Erasmus’
reply has to do with hurt feelings and his unhap-
piness with Luther’s vehement attack on him.
Erasmus spent his life trying to get people to be
rational and not to use ad hominem attacks
{attacks on the person, rather than on his ideas)
or bigotism In their argumentation. Remember
that he grew up In the Roman Catholic Church
around priests who each thought that they knew
truth and were bigoted, unscholarly, and loud-
mouthed in their critique of anybody who dis-
agreed with them. Erasmus wanted people to
think things through clearly. And he correctly
realized that people did not rationally resolve

Issues when they argued in these evil ways.
Erasmus emphasized that as Christians we
should argue respectfully with each other. We
must respect the persons with whom we disagree.
This is not only Christian, but it is also an impor-
tant apologetical tool. It is self-evident that a per-
son who is level-headed and argues fairly Is going
to bring about people’s respect of him. On the
other hand if someone is loud-noised, obnoxious,
and irrational, then they will probably turn off the

Erasmus is famous for his
defense of the Arminian or liber-
tarian view of freedom. Of course
he lived before Jacobus Arminius

ever came along, but he was
defending the theology of free-will
over against orthodox Augustini-
an (later called Calvinism)
thought.

audience. Christ Jesus calls us to be as wise as
serpents and harmless as doves. And this is the
example that Erasmus has left not only for schol-
ars, but for all Christians who disagree with each
other. Christians must argue in love.

Erasmus is famous for his defense of the
Arminian or libertarian view of freedom. Of course
he lived before Jacobus Arminius ever came
along, but he was defending the theology of free-
will over against orthodox Augustinian (later
called Calvinism) thought.

There had always been various traditions
within the Roman Catholic Church that differed
on the doctrines of grace. There was on the one
hand the Augustinian tradition that was furthered
and defended by the greatest mind that Roman
Catholicism produced - Thomas Aquinas. The
Dominican order which was started by Aquinas
defended and promoted this view at Erasmus’
time. But there was another tradition that fol-
lowed some sort of semi-Pelagianism and claimed
that God was not sovereign in such a way that He
determined the free choices of humans. Erasmus
accepted this viewpoint, albeit rather cautiously.
Erasmus was convinced by the argument that
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Augustinian determinism could only mean that
there was no human responsibility and that
everything happened by fate. This objection to
Augustinian theology has never been answered
sufficiently by any theologian to stop this perenni-
al objection from always being brought up in dis-
cuissions between Calvinists and Arminians.

The controversy between Luther and Erasmus
about human freedom was slow in coming. This
was precisely because Erasmus wanted to stay
out of controversy. He did not want to come down
strongly on either side of the Reformation. He was
at heart a chicken and even openly admitted this.
He realized that if he came out on either side of
the Reformation he would be persecuted. If he
lived in a Protestant city, then he would be kicked
out if he argued against Lutheranism. and he
wanted a retirement that was quiet and peaceful
where he could work on publishing books. He was
now coming to the end of publishing his volumes
on the ancient church fathers, and this was the
quiet work that delighted him.

But Luther forced his hand by attacking him
and drawing a response out of him. Erasmus
this discourse he argues extensively for the bibli-
cal support of his position. The argument is con-
vincing only if the reader is convinced that neces-
sity and human freedom (whatever that might
involve) cannot co-exist. Erasmus quotes pas-
sages which talk about the need for believers to
choose to turn from sin or others that speak of
the need to choose righteousness. His argument is
that these passages must imply that the will is
free in the libertarian sense because if the choices
were not free in this sense, then the choices were
deterministically caused and there can be no real
freedom or responsibility.

Luther maintained that the will of a reprobate
person is under bondage to sin and necessarily
can only choose sin. Luther taught that either
man was like a beast that either Satan or God
rode. If Satan rode the beast then the person
could only choose evil. But if God rode the person,
then he could choose good. Luther believed that
God predestines everything that occurs and that
humans are not the first cause of their choices.
He also used the argument that if God has perfect
foreknowledge of what free creatures will choose
in the future, then those choices will necessarily
occur, because otherwise God's foreknowledge
would have been false.

Erasmus thought that there could be no
responsibility if humans were really deterministi-
cally caused by God to make choices. He thought
that if there was necessity attached to free choic-
es, then they cannot really be free choices, instead
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they are determined choices, and choices that the
agent cannot be responsible for. Therefore. one
way to refute Erasmus’ argumentation is to come
up with a plausible explanation of how determin-
ism is compatible with human responsibility. And
this is what Calvinism apologists have tried to do
throughout the centuries.

Luther replied to Erasmus in On the Bondage
of the Will. This book caused a triumph in the
Protestant camp of Augustinian thought over
against Erasmian free-will. This book has
remained a classic critique of Pelagian/Arminian
theology. Erasmus’ fame slowly declined after his
controversy with Luther. He no longer had the
respect of the intelligentsia and spent some few
unhappy years until his death at the age of 70. He
saw his world going crazy as terrible persecutions
and wars took place all over Europe. He who had
argued for pacifism, peace, and brotherhood. saw
his theories and hopes give way before the mad-
ness and bigotry of the Roman Catholic countries
against the Protestant and the Protestants against
the Anabaptists. He who had so delighted in
learning and complex argumentation saw that
humanism had failed to be successful. For there
was no time for the pleasantries of the study of lit-
erature and the sciences in the face of the terrible
struggles for existence that were going on in
Europe. So Erasmus died in his old age, unhappy.,
not having achieved his most important goals.

Nathan Brummel is going to be a first year semi-
nary student. He attends Grandville Prot. Ref.
Church.
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Supermarket
of

False Religions

by Agatha Lubbers

he Second Parliament of World Religlon con-

I vened in the robust city of Chicago, lllinais,

August 28-September 5, 1993, the centenni-

al year of the First Parliament of World Religions.

The 1893 meeting of the World Parliament of Reli-

gions convened in Chicago at the same time as

the Columbian Exposition (World's Fair in Chica-
go).

James Stephens, director of the Sonrise Cen-
ter for Buddhist studies in Sierra
Madre, California, stated that
“the 1893 World Parliament of

Guest Article

follows: “The first parliament featured representa-
tives of 41 denominations and religious traditions
gathering at Chicago’s World's Fair in 1893. That
meeting introduced Victorlan-era America to East-
ern religions and helped establish Roman Catholi-
cism and Judaism as important American reli-
gious movements.” (Christianity Today, October 4,
1993)

Noteworthy is the fact that although the 1893

Religions in Chicago was the
event that was most responsible
for introducing Buddhism and
other non-Christian religions into
the United States.” {cf. National
& International Religion Report,
Sept. 6, 1993,-hereafter NIRR]
Stephens opined that a study of
Buddhist documents reveals that
Eastern philosophies and even
the architecture accompanying

peace.

Zipperer also indicates that this year’s
gathering was dominated less by any one
group and seemed to concentrate more on a
search for harmony. The search for truth
took a back seat to a quest for interreligous

the Columbian Exposition pro-
foundly affected many who
attended the Exposition. David
NefT writing in Christianity Today, Sept. 13, 1993,
described the 1893 Parliament as “a landmark in
interfaith dialogue. and in the view of many, the
first-wave of invasions on these shores by Eastern
mystical religions.”

John Zipperer describes the 1893 gathering as

Convention was largely a Protestant operation, it
was opposed by evangelist Dwight L. Moody and
his followers.

The editors of the NIRR report that “Paul
Carus, owner of Open Court Publishers became so
enamored with Buddhist teachings at the 1893
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Parliament that he wrote The Gospel According fo
Buddha.” It Is reported that religious scholars
assert that this book was a major factor that con-
tributed to the spread of Buddhist philosophy in
America. Carus also funded the writings of D.T.
Suzuki, a famous Zen scholar, to help propogate
Buddhism in America.

L A

Six thousand persons from 150 divergent

I believe it is proof that the Gnostic
Empire has never really died. All men in
the world of any religious stripe can
coexistence and work together except the
man who is truly committed to the cause
of Jesus Christ. Christ said concerning
himself that he was a “rock of offence”

and the “stone of stumbling.”

world religions converged on Chicago for the 1993
convocation. John Zipperer writes that “Evangeli-
cals were divided over whether to embrace such
interfaith gatherings or to condemn Interreligious
dialogue outside of mission work.” (cf. Christianity
Today. Oct. 4, 1993.) Zipperer also indicates that
this year's gathering was dominated less by any
one group and seemed to concentrate more on a
search for harmony. The search for truth took a
back seat to a quest for interreligous peace.

The agenda of 1993 Parliament of World's
Religions upset some evangelicals. Hoping to
bridge gaps between faiths, the parliament's coun-
cil released a nine-page manifesto, “A Global
Ethic,” calling for a consensus on essential ethical
principles. The difficulty of formulating a state-
ment acceptable to members of the group called
COVENANT OF THE GODDESS as well as to life-
long BAPTISTS resulted in a document that calls
for more peace and less intolerance. The docu-
ment contains vague terms that avoid such exam-
ples as abortion and euthanasia, which might
undercut support.

Peter Jones, professor of New Testament at
Westminster Theological Seminary, in Escondido
California sald sessions by politicians and tech-
nocrats made it clear that the pre-programmed
agenda of the organizers was “to create liberal-
humanistic unity”.
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The September 20, 1993, NIRR reported that
one of the prime demonstrations was the approval
of THE DECLARATION OF GLOBAL ETHIC, which
outlined core values and beliefs common to many
faiths.

Peter Jones indicated that “facilitators were
primed to ensure that nothing. including substan-
tive theological issues, would stop the parliament
from realizing its unstated goal: a mystical experi-
ence of pluralism.” Jones affirmed
that the “apostle Paul would doubt-
less have called the pagan Interfaith
celebrations fellowship with demons.”

The focus of the parliament was
not on theology but was largely on
the environment. Jones stated,
“That's the new source of revelation -
science and the earth.”

Traditional Christianity and
Christian missions were implicitly
and sometimes explicitly criticized by
the parliament's delegates. David
Steindl-Rast noted that “he could not
use Scriptures mentioning Jesus or
God because use of those words
would offend some faiths and cause
disunity.”

Peter Jones, when quoted in
Christianity Today (Oct. 4, 1993), noted the recur-
rent complaints about abuses perpetrated by
Christians during the last 2000 years. He said,
“The only thing that's not mentioned about Chris-
tianity so far is Jesus Christ.”

We ought to be struck by the significance of
this omission. The identity of Jesus Christ is the
only issue of real significance that separates the
Christian religion from all other religions.

Christianity Today (Oct. 4, 1993) reported that
an agreement against proselytizing at the parlia-
ment was not enforced but that some evangelical
Christians were uncomfortable with a conference
in which Christian and nonchristian religious
leaders would come together to find common
ground and to confirm each other.

Ruth Tucker of Trinity Evangelical Divinity
School in Deerfield, Illinois. said “Something like
that in some respects almost flies in the face of
biblical Christianity, which is a missionary, evan-
gelistic religion. Typically at a gathering like this,
they're not really welcoming people who would
affirm a strong missionary zeal.”

This did not deter Charles Colson. In his
September 2 speech he said that Jesus Christ is
the living God, and is the way, the truth and the
life. Colson also spoke critically of the four illusory
horsemen of the present apocalypse. l.e., 1/ that
man is innately good, 2/ that utopia is around the



